Deuteronomy 22:13-21 recounts a statement that a newly married husband makes concerning his wife. 1 The scandalous nature of the statement has led some to dub this text "the case of the slandered bride." 2 The gist of the statement is that the woman was not a virgin at the time of the wedding, as the man expected her to be. The main section of the text (vv. 13-19) prescribes a course of action if the husband is lying and his statement turns out to be false. 
. Thus, an individual legal provision within a text like Deuteronomy may still be described in part A, would seem to be a false accuser, one would expect the law of false accusation to apply in this situation. This law occurs in Deut 19:16-21: 16 If a malicious witness rises against another to accuse the other falsely, 17 then both parties to the dispute shall appear before Yahweh and before the priests and the judges who are in office in those days. 18 The judges shall investigate thoroughly, and if the witness is a false witness and has accused the other falsely, 19 then you shall do to the witness just as the witness intended to do to the other person. Thus you shall purge the evil from your midst. 20 The rest of the people shall hear and fear and shall never again commit any such evil among you. 21 Your eye shall not pity; it shall be life for life, eye for eye, tooth for tooth, hand for hand, foot for foot.
Here the text states that if someone falsely accuses another of wrongdoing, and the falsehood of that accusation is discovered, then the false accuser should receive the same punishment that he or she was trying to inflict on the other person. This is the principle of talionic retribution, and it would seem to require that the two penalties in the passage about the slandered bride be mirror images of each other. The lying husband in part A should be punished in a fashion similar to the punishment that part B requires. The apparent discrepancy in punishments seems to indicate significant incompatibility between the passage about the slandered bride and the law of false accusation. 9 Scholars
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have generally accepted this incompatibility for a variety of reasons. 10 They agree that the two penalties do not match, and they tend to concur with the sentiments expressed by C. Locher:
Dass auch Dtn 22,13-21 zu den Fällen von Nicht-Anwendung des Talionsprinzips gehört, ist unmittelbar einsichtig: Denn die Frau wird hingerichtet, wenn die Beschuldigung ihres Ehemanns zutrifft, sie sei bei der Heirat nicht mehr unberührt gewesen; dagegen trifft den Ehemann bei Unhaltbarkeit seiner Aussage zwar eine empfindliche dreifache Sanktion (Züchtigung, Schadenersatz, Scheidungsverbot), aber eben nicht die Kapital-strafe. 11 The premise of this article, however, is that another and more likely possibility exists: that the passage about the slandered bride actually complies with the principle of talionic retribution. Among other things, I will attempt to demonstrate that the intentions of the lying husband, as depicted in the text, do indeed return upon his own head in the punishments that he receives. Thus, the passage about the slandered bride presents a situation in which the law of false accusation is essentially enforced. To arrive at this conclusion, I employ the methodology of comparative-historical legal analysis. 12 As applied here, such analysis involves the exploration of other legal systems in the ancient Near East in order to glean information on how they would have handled situations that were in some way comparable to that of the case of the slandered bride. I then seek to interpret the biblical text in light of what that information reveals Wells: Sex, Lies, and Virginal Rapeabout the nature and workings of ancient Near Eastern law. 13 The remainder of the article is divided into two major sections, both of which rely on this methodology. In the first I examine the more important scholarly attempts to maintain the idea that the passage about the slandered bride does not comply with the law of false accusation. I identify how and why my study diverges from those viewpoints. In the second section I lay out the details of a different viewnamely, a view of congruence. I will point to the high degree of compatibility between the law in the passage about the slandered bride and the law of false accusation, when viewed against the larger backdrop of ancient Near Eastern law and legal literature.
II. Previous Proposals
Most of the previous attempts to explain the issue of apparent incongruity between the passage about the slandered bride and the law governing false accusation can be divided into three groups, each with its own identifying rubric. The first group consists of those views that point to the irresolvability of the issue. They do not see any way to reconcile the passages. The two texts probably come from the hands of different authors or redactors and, quite simply, contradict each other. In light of this, they claim, it is futile to attempt to find any level of coherence between the two. The second group consists of those views that point to the inapplicability of the law of false accusation to the passage about the slandered bride. Scholars who hold this type of view argue that the husband is merely spreading rumors about his wife and is not making a legal accusation against her; thus, the law of false accusation is irrelevant to the situation. In the third group are those views that claim it is the inequality with which the law treats men and women that becomes the key to understanding this issue. Men who falsely accuse women receive a lighter punishment than if they had falsely accused another man. The discussion below examines the arguments of those scholars who best represent each group.
Irresolvability
For those who say that the tension between the two laws is irresolvable, the best representative is Alexander Rofé, who speaks of a "legal inconsistency" between the passage about the slandered bride and the law of false accusation. He claims that, based on the law in Deut 19:16-21, "the husband who brought unfounded charges against his wife should have been sentenced to death." 14 In the section below that argues in favor of congruence between the two laws, I will explain at length why this conclusion is without sufficient justification. There I will show that the husband in the passage did not intend for death to be used as a punishment against the other party in the case; therefore, death could not be used against him as a false accuser. For now, it is necessary to respond to another key point that Rofé emphasizes. He states that part B of the passage about the slandered bride not only contradicts the law of false accusation but also, because it "indiscriminately confers a death sentence upon a girl who is proved not to have been a virgin at the time of her first marriage, is in conflict with every other sex law [in the Hebrew Bible] concerning matters of virginity." 15 The key law, apart from the law of false accusation, with which Rofé finds part B in conflict occurs in Deut 22:28-29 and deals with virginal rape:
If a man finds a virgin who is not betrothed and seizes her and lies with her, and they are discovered, the man who lay with her shall pay fifty shekels of silver to the father of the young woman, and she shall be his wife. Because he has violated her, he may not divorce her for the rest of his days.
One of the chief differences, Rofé argues, is that Deut 22:28-29 makes a distinction between betrothed and unbetrothed virgins, whereas the passage about the slandered bride does not. 16 This means, according to Rofé, that an unbetrothed virgin who is forced into sex, as described in Deut 22:28-29, but whose deflowering is covered up or goes undetected, could end up in the situation envisioned by part B of the passage about the slandered bride. She would then suffer the death penalty, the penalty prescribed for adultery (Deut 22:22), even though she would not seem to be guilty of adultery.
If that were to happen, however, a violation of the husband's rights would have taken place that is similar to the violation of adultery. Even though the woman who becomes his bride may have been raped while she was yet a virgin, if her husband-to-be is not informed of this prior to consummation of the marriage, he has suffered a wrong, according to the ancient Near Eastern mind-set, akin to that of a man whose wife sleeps with another after marriage. His wife has been had by another man. Rofé is right that the act described in Deut 22:28-29 is not enough to make the woman involved guilty of adultery. But an act such as that, in combination with false pretenses that cause another man to believe she is a virgin and to marry her, constitutes a much more serious form of wrongdoing. I term it pre-consummation sex plus deception.
It is the element of deception that is the crucial difference between the two passages. 17 In Deut 22:28-29, that element is missing. There has not yet been any chance for that to occur. The man who rapes an unbetrothed virgin now knows that she is no longer unblemished, as it were. When he pays the bride-price to her father, he is fully aware of the sexual history of his bride. Neither she nor her father has perpetrated a deception upon him. The situation in the passage about the slandered bride differs precisely in this regard. That he has been deceived is the chief complaint of the accusing husband. He was expecting a virgin on the night of consummation; his bride and her father had, presumably, indicated that she was yet chaste; and he had a right to expect that they were telling the truth. Upon the alleged discovery of evidence that his bride was sexually active in the past, the husband claims that he has been lied to, deceived. It is the deception that renders the wrongdoing tantamount to an act of adultery. 18 The societies of the ancient Near East considered two types of sexual infidelity to be adulterous. 19 The first may be termed adultery post-consummation and involved a fully married woman having sex with any man other than her husband. 20 The circumstances in the passage about the slandered bride are plainly not related to this type of adultery. The second type is adultery while betrothed and occurred during the period of inchoate marriage or betrothal. 21 This period began when a man paid the bride-price for a particular woman and lasted until there was physical consummation on the wedding night, when the man and woman were deemed fully married. From the ancient legal point of view, sexual intercourse between the woman and another man during this period of time constituted an adulterous relationship. 22 From the moment the groom pays the bride-price, the woman is inchoately married or betrothed, and the man has exclusive sexual rights to her. 23 This means he has the right to have his wife delivered to him as a virgin at the time of consummation. This is the right that the man in the passage about the slandered bride claims has been violated. It is true that he may not know exactly when his bride had sex with another man. We are not told if he thinks-or is pretending-that the act occurred prior to or after the payment of the bride-price. But the timing does not matter. This is why the passage does not distinguish between betrothed and unbetrothed virgins, as Rofé seems to think it should. That the bride and her father have maintained the pretense of her virginity throughout the period of inchoate marriage and up to the time of consummation puts preconsummation sex plus deception on an equal footing with adultery while betrothed. In other words, regardless of the timing, the element of deception makes it as if sexual intercourse has taken place between the woman and another man during the period of inchoate marriage. 24 The man established his right with the payment of the bride-price, and now that right has been violated. In this way, understanding the nature of the deception in the passage about the slandered bride obviates the need to posit a contradiction between it and Deut 22:28-29. It also forms an important step in the process of determining the nature of the relationship between the passage about the slandered bride and the law of false accusation.
Inapplicability
Those whose views fall in the second group see no contradiction whatsoever between the passage about the slandered bride and the law of false accusation. As Carolyn Pressler states, "the contradiction is more apparent than woman and her lover, unless the woman was forced into the act against her will, in which case only death for the male lover is required. 23 The word "betrothed" is used in the sense of "betrothed as a wife." See 2 Sam 3:14, where David sends a message to Ishbosheth that says, "Give me my wife Michal whom I betrothed (yt`ra) to myself for one hundred Philistine foreskins." Michal is betrothed to David only after he pays the bride-price, which in this case was set by Michal's father, Saul, at the foreskins of one hundred Philistine men (1 Sam 18:25). Since David has paid the bride-price (1 Sam 18:27), he may refer to her as his "wife," even though their relationship is that of inchoate marriage. 24 It is quite possible that the woman did indeed have sex during the period of inchoate marriage. This is the view of Eckart Otto, "Das Verbot der Wiederherstellung einer geschiedenen Ehe: Deuteronomium 24,1-4 im Kontext des israelitischen und judäischen Eherechts," UF 24 (1992): 309-10. The details of the text, though, remain ambiguous as to the timing of the alleged act. Westbrook states: "It is most likely that the woman had been inchoately married at the time when she committed fornication . . . . The ruling does not, however, rely on that contingency, and in any case, her fornication (with person or persons unknown) could have been prior to any period of inchoate marriage" ("Adultery," 574).
real." 25 The reasoning is that the law of false accusation is inapplicable to the actions of the husband in the passage about the slandered bride. The husband is not making any claims, argues Pressler, in a legal context; he is simply disparaging his wife in the community at large. Since smearing the reputation of one's wife before one's neighbors does not constitute a formal accusation, the law of false accusation is irrelevant. 26 In support of this conclusion, Pressler argues that part A of the passage about the slandered bride shows the parents of the bride initiating the action before the elders. They are the accusers, the plaintiffs in the case, while the husband is the defendant. If anyone should be subject to the law of false accusation, it would be the parents, even though the passage seems unconcerned with this aspect of the situation. Sophie Lafont continues this theme:
L'homme comparaît devant les Anciens comme accusé dans un procès en calomnie engagé contre lui par ses beaux parents. Il est dès lors inutile de chercher une équivalence entre le châtiment qui lui est infligé et la peine de mort prescrite aux vv. 20-21 contre la « fiancée infidèle ». Ces deux versets montrent par ailleurs que les parents ne sont pas punis pour avoir faussement imputé à leur gendre des intentions malveillantes: seule la femme coupable est mise à mort, en application de la sanction contre l'adultère. 27 The chief piece of evidence that Pressler and Lafont have to support their conclusions is that the text mentions the parents as the first ones to go to the elders (v. 15). 28 One must assume, however, that this is the very beginning of the very first legal proceeding regarding the matter.
Several important aspects of trial procedure from other ancient Near Eastern societies show that this assumption is unwarranted. First, not every trial or legal proceeding had to begin before a formal court of law. Such proceedings often began away from a court, typically with a pretrial confrontation between the parties. 29 That the text does not explicitly place the husband's statement in v. 14 in the context of a trial, therefore, means little. Second, trials could be conducted in stages. 30 For example, in the initial stage, the accusation might be made and recorded; 31 in a subsequent stage, testimony might be heard and evidence examined; 32 in a final stage, the case might be summarized and a verdict rendered. 33 The actions of the parents in v. 15, therefore, constitute merely one stage-not necessarily the initial stage-in the legal proceeding that the passage about the slandered bride describes. Third, because trials could be held over the course of several stages, the documents that record a given stage do not always begin with the plaintiff going to court and speaking to the judges. Sometimes they show the defendant performing these actions. 34 Thus, it is not necessary to conclude that the parents, who are the first ones in the text explicitly to speak before the elders, are the plaintiffs and that they are accusing the husband of slandering their daughter and besmirching her reputation. On the contrary, they seem to be the ones acting as the defendants in the case.
The husband is the plaintiff. The statements attributed to the husband in vv. 14 and 17 tend to fit the expected pattern of a legal accusation. In v. 14, the 34 See, e.g., the Neo-Babylonian documents Cyr 332 and TCL 12 122. In the latter, the defendant begins speaking and goes on to quote an earlier statement made by the plaintiff (see the discussion of this document in Cornelia Wunsch, "Und die Richter berieten . . . : Streitfälle in Babylon aus der Zeit Neriglissars und Nabonids," AfO 44-45 [1997-98]: [68] [69] [70] . This seems to be exactly what the wife's parents do in the passage about the slandered bride.
text does not make clear whom the husband is addressing. Taken by itself, the statement could perhaps be understood as a rumor the husband was intent on spreading. 35 But this possibility dissolves in light of v. 17. There the statement attributed to the husband by the father of the bride shows the former addressing the latter directly in the second person: !ylwtb ^tbl ytaxm al ("I did not find in your daughter the signs of virginity"). As alluded to previously, it was not uncommon for plaintiffs or accusers to address defendants directly in a pretrial confrontation and then to present their accusations before the court in a less personalized statement. 36 This is what happens in the trial of Jeremiah. 37 He is first confronted and addressed directly by his accusers (Jer 26:8-9). Then, in contrast to that, the accusation that follows the convening of a court refers to Jeremiah in the third person and is directed at those who are going to judge the case (Jer 26:11). In the passage about the slandered bride, the husband's statement that is quoted by the bride's father in v. 17 directly addresses the latter and would have occurred in a pretrial confrontation. It would have made clear the charges at issue and put the bride's father in the position of defendant, since the statement was directed at him. The husband's statement in v. 14, on the other hand, would have taken place before a court, perhaps composed of elders or others who could adjudicate the matter. Any context other than a formal legal one is highly unlikely for the combination of these two statements.
In addition, data from cuneiform law indicate that it would be unlikely for a husband to make public any sort of sexual infidelity on the part of his wife. It would actually be a disgrace to him that his wife had shamed him by her unfaithfulness and/or deception, and that he was taking no serious action to remedy the situation and redeem his reputation. Two paragraphs from the Laws of Hammurabi reveal this. The first, §131, prescribes what a wife should do if her husband accuses her of adultery. She may swear an oath before the gods avowing her innocence and then return to her house. Thus, the matter is kept private, and the husband's public reputation is unaffected. 38 The very next
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This 38 If the wife takes this oath, she will be deemed innocent. Does this mean that the husband should then be subject to punishment for false accusation? The courts of the ancient Near East do not appear to have imposed such punishments when a case was decided by a judicial oath (see paragraph, §132, prescribes a different procedure when a third party accuses a man's wife of adultery. In this case, the wife must submit to the river ordeal "for the sake of her husband" (ana mutÈµ ša). 39 The factor that requires a more immediate and dramatic resolution in the second instance is the presence of public knowledge. 40 Because someone in the community suspects infidelity, the husband's reputation is now at stake. It is for his sake that the woman cannot escape with a mere oath but must subject herself to the ordeal. Thus, classifying the husband's statements in the passage about the slandered bride as mere rumor may not be the most satisfactory solution. 41 
Inequality
The third group of views is best represented by the extensive and detailed work of Clemens Locher on the passage about the slandered bride. 42 Wells, Law of Testimony, 144 n. 38). In the situation presented by LH §131, then, the husband would most likely not be subject to a penalty for falsely accusing his wife. 39 "It is his [the husband's] reputation which is of greatest concern; it is his name which must be cleared" (Willis, Elders of the City, 197). Related to this point is the question of whether the wife is risking her life by submitting to the river ordeal. In other words, if the ordeal indicates her guilt, does this mean she drowns? Or does it mean that she is fetched from the water and punished in some other way? According to Tikva Frymer-Kensky, even if the court wanted to impose the death penalty, it may have had a person pulled out of the water and then executed in some fashion other than drowning ( 41 The comments of Clemens Locher on this issue must also be noted. He, like Pressler, considers if possibly "handelt es sich hier nicht um falsche Anschuldigung, sondern bloss um Verleumdung-wobei ich (e silentio!) voraussetze, dass bei blosser Verleumdung eine Strafe unterhalb der exakten Talion verhängt wird" (Ehre einer Frau, 323). This is a view, however, that he ultimately rejects (pp. 379-80). He does so based on a careful analysis of the pertinent sections of the ancient Near Eastern law collections (pp. 324-72). He finds that "für 'Verleumdung' gibt es keine eindeutige mesopotamische Parallele" (p. 380). This makes it unlikely that Deuteronomy has mere slander in view. In addition, Locher argues that Deut 22:13-19 follows a particular pattern, according to which some ancient Near Eastern court decisions were recorded. He explains how this would mean that the husband's actions involved an actual accusation, which the court eventually deemed groundless (pp. 96-98, 379; see also Locher's brief essay on this point, "Prozeßprotokoll," 298-303). 42 Locher actually has two explanations that he thinks may work. The one not discussed in the body of this article has to do with the fact that the bride's accuser is her very own husband. He surmises that the law is more concerned about keeping the marriage together than it is about matters his analysis of the stipulations in the ancient Near Eastern law collections regarding false accusation, acts of adultery, and accusations of adultery, he argues that men and women were treated differently by the law. 43 There was a kind of gender inequality in the justice system. 44 When a case involved a man accusing another man, then the law of false accusation applied. The false accuser would receive the punishment that was threatening the defendant. If, however, a case involved a man accusing a woman, the man, if a false accuser, was subject to a penalty less harsh than the penalty that would be inflicted on the woman if she were found to be guilty.
Locher argues that the evidence for this conclusion comes primarily from those provisions in the cuneiform law collections that present situations in which a man accuses a woman of adultery, but this evidence turns out to be less than compelling. 45 The real problem with Locher's position, though, is that he is assuming that the bride in Deut 22:13-21 is the defendant in the case. In point of fact, the defendant in the case is not the woman but her father. 46 Mar- of false accusation (Ehre einer Frau, 380). He bases this idea on LH §131, discussed above, which prescribes what a wife must do if her husband accuses her of adultery, but which says nothing regarding consequences for the husband if his accusation is false (pp. 376-77). Locher admits, however, that this is essentially an argument from silence (p. 375). In addition, see n. 38 above. 43 Locher, Ehre einer Frau, 323, 338, 375, 380. 44 Undoubtedly, there was, from a modern perspective, a good deal of gender inequality in the ancient Near East. For example, married men could have sex, legally, with single women (prostitutes, for example), whereas a married woman who had sex with a single (or married) man other than her husband was considered adulterous and liable to be killed. 45 In fact, of all the provisions in the various cuneiform collections, "reduziert sich das Problem auf CU . This makes LU §14 problematic as evidence for Locher's view. Second, LH §131 describes, as mentioned earlier, a particular option that is available to a wife whose husband accuses her of adultery. It allows the wife to absolve herself by taking a judicial oath before the gods. The provision itself, though, does not say anything, one way or the other, about the punishment that the husband should receive if his wife takes the oath, is pronounced innocent, and thereby proves his accusation false. This, too, is questionable support for the kind of gender inequality that Locher espouses (in addition, see n. 38 above). Finally, MAL A §18 allows punishments other than death for a man who falsely accuses another's wife of adultery. But Herbert Petschow points out that in this instance, the law may be extending to the false accuser the same kind of leniency that MAL § §14-15 allow a husband to extend to his adulterous wife ("Altorientalische Parallelen zur spätrömischen Calumnia," ZSS 90 [1973] : 27-29). Thus, although Locher may be onto something, his arguments are far from decisive on this point. 46 The text states that the mother acts in conjunction with the father, but it is the latter who is riages were contractual agreements, typically arranged between the father of the groom and the father of the bride. If either of the fathers was deceased, others, such as the mother, the groom himself, a brother of the bride, or even the bride herself, could become one of the contracting parties. 47 In the case of the passage about the slandered bride, the fact that the bride's father is still alive at the time of the dispute almost certainly indicates that he was one of the parties when the marriage contract was first made. Whether the groom or the groom's father was the other party is not made clear. But if the groom or his family perceive that the contract has been breached, it is the other contracting party, namely, the father of the bride, against whom all claims would be made. The groom in the passage about the slandered bride does indeed make such a claim-that the woman given to him was not a virgin as she should have been.
Although it may be that the authors of Deuteronomy believed that a bride involved in pre-consummation sex plus deception should be punished for her complicity in the deception and possible consent to the illicit tryst, the legal claims of the husband run straight to her father. The fact that the father in the passage about the slandered bride must mount a defense before the city elders presumes that the husband alleges knowledge on the part of the father. His accusation implies that the father of the bride knew she had slept with another man previously but that he is pretending that she is a virgin and that no breach of the marriage agreement exists. Moreover, as the head of household, he has allowed his daughter's purported misconduct to take place under his supervision, and, as the contracting party, he has breached his duty to ensure the maintenance of his daughter's virginity. 48 He is the one responsible for the act of pre-consummation sex plus deception that has violated the husband's rights. The husband, therefore, seeks redress from the father. Thus, Locher's assessment of the situation is not entirely accurate. It is not a case of a man falsely accusing a woman. It is man versus man. 49 This is a particularly crucial point to the primary representative of the defending party. He is the only one to speak to the elders (vv. 16-17), and when the punishment is meted out to the lying husband, the fine of one hundred shekels of silver is paid only to the father, not to the father and the mother. 47 49 Pressler, for one, would agree that the case is a dispute between two men (View of Women, 22-31). But, again, she reverses their roles and makes the husband the defendant instead of the accuser.
keep in mind, as the section below presents a different interpretation of the passage about the slandered bride and its relation to the law of false accusation.
III. A View of Congruence
The view set forth here sees a remarkable degree of congruence between the passage about the slandered bride and the law of false accusation. I will make three arguments in support of this assertion. First, a close examination of part A reveals that the authors of the text do not portray the husband as seeking his wife's death when he makes his accusation. At the outset of the case, there are indications that other penalties are being sought against the bride's father, the defendant in the case. The punishments imposed on the husband in part A actually correspond to those penalties, as the law of false accusation would require. Second, the legal systems of the ancient Near East allowed the same infraction to be punished with different penalties. The wronged party often had the right to choose which penalty or penalties to impose on the offending party. A husband who had been wronged by pre-consummation sex plus deception thus had a range of penalties from which to choose, including what part B of the passage calls for-namely, the death of the bride. He could, however, seek other penalties instead, as the husband in part A is said to do. Third, the provisions in biblical and cuneiform law collections dealing with the commission of a wrong typically list only the most severe penalty allowed by law and leave other possible penalties unmentioned. One would expect, therefore, part B of the slandered bride passage to contain the penalty that it does, even though the husband was not obligated to pursue it. Each of these arguments will now be expanded.
Matching Penalties in Part A
Part A of the passage about the slandered bride reveals that the penalties inflicted on the husband essentially match the penalties he was seeking to impose on the other party-the father of his bride-thereby satisfying the law of false accusation. In part A the husband's accusations are shown to be false, and he is punished. The penalties imposed by the elders are three: a flogging, a fine of one hundred shekels of silver, and a prohibition againt divorcing the woman. The punishment of flogging, like many types of corporal punishment in the ancient Near East, was meant to serve as a means of humiliating the man. 50 Thus, the consequences for the husband's actions entail, at a basic level, the elements of humiliation, money, and divorce. If the applicability of the law of false accusation is to be assumed, it must also be assumed that the intentions of the husband involved the same three elements. The man in our passage intended his accusation to result in negative consequences for the other side in the case-consequences involving humiliation, money, and divorce. I begin with divorce.
Divorce
Divorcing a wife in the ancient Near East was a legal act that involved a man's declaring the dissolution of the marriage and sending the woman away from the household, either to fend for herself or to return to her father's household. 51 Her former husband was no longer responsible for providing for her. If the husband in the passage about the slandered bride wants to send his new bride away, he would in essence be returning her to her father and forcing the latter to support her, probably for quite some time. Other men would be reluctant to marry her since she had already been with at least one man. Indeed, the biblical text itself portrays the husband as having this in mind.
This indication comes with the word an`("to hate") in v. 13. The word may actually carry the meaning "to divorce" in this context. 52 Usage of the term "to hate" in the Hebrew Bible and other ancient Near Eastern documents shows that it is often associated with the act of terminating a marriage and that it sometimes does indeed convey the meaning of "divorce" entirely on its own. 53 As other scholars have pointed out, the standard spoken formula for enacting a divorce, as reflected in the Aramaic papyri from Elephantine, is "I hate PN, my wife" or "I hate PN, my husband." 54 Similar pronouncements are found in cuneiform records from Syria and Mesopotamia, where the standard phrase is "I hate and divorce my wife/husband." 55 Even if the term an`does not technically mean "to divorce," the action behind the word in the passage about the slandered bride is most likely one of divorce. 56 The two clauses following the word an`are difficult to interpret but detract neither from the conclusion that the husband's actions have legal import nor from the idea that divorce is what he intends. If anything, they may provide further support. The first contains the phrase !yrbd tlyl[ ("acts of words"), an expression that, while it occurs nowhere else in the Hebrew Bible, has been plausibly interpreted as referring to the pronouncement of a formal accusation. 57 The second clause contains [r !`("an evil name"), a phrase found only here in the passage about the slandered bride (vv. 14 and 19) and in Neh 6:13. In the latter, Nehemiah recounts how his enemies tried to entrap him in wrongdoing so that they could claim "an evil name" concerning him and perhaps, therefore, have something of which to accuse him. It was argued above that the husband is bringing formal legal charges, even though the charges may turn out to be groundless. These two clauses seem to be consistent with that idea. The action of divorce is the probable context, if not the only plausible one, in which a husband "hates" his wife and brings a legal accusation regarding her. Thus, the authors do not present the husband as seeking the
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This 55 See, e.g., the Old Babylonian document CT 6 26a; the Alalakh tablet JCS 8 7 (no. 94); and the Neo-Assyrian document Iraq 16 37-39 (ND 2307). 56 Pressler puts forth another reason why an`here might mean "divorce." "It is just possible (given the judgment in Deut 22:19 that 'she shall be his wife') that in 22:13, an`refers to the act of divorce, and that the situation is to be understood as a husband having divorced his wife, and being ordered by the elders to remarry her" (View of Women, 23 n. 4). She rejects this idea, however, because Deuteronomy prefers the piel stem of jl`to indicate divorce. Lafont objects to Pressler's argument. Although she misrepresents Pressler-Lafont claims that Pressler says it is the piel form of an`that Deuteronomy uses to indicate divorce-Lafont points out, significantly, that Deut 24:3 uses an`in the context of divorce (Femmes, 240 n. 12). Thus, an`cannot be excluded from Deuteronomy's vocabulary for divorce.
57 "The word <aliloth also means acts or deeds, cp. I. Samuel 2:3, Psalms 105:1, and others. A translation of the phrase as an 'act of words' with the sense of a formally phrased charge of words may reflect the biblical meaning more accurately. The content of the <aliloth devarim is fully stated. The phrase may well allude to an ancient juristic term for a statement of the case by the plaintiff. . . . There is no pressing reason to discount a priori the possibility that <aliloth, a more poetic and unusual word, could refer to the act of words in respect of a formally stated charge or accusation" (Passamaneck, "Talmudic Concept of Defamation," 26 n. 24). Other translations vary; many are comparable to Nelson's "shameful charges" (Deuteronomy, 263). death of his bride, but rather divorce. He wants to return his newly acquired bride to her father and force him to take care of her.
Money
The issue of money emerges with further consideration of the word an( Pressler, too, takes issue with Westbrook on this point. She states that he is unable "to cite any cases which clearly use zêru to indicate that the party initiating the divorce was at fault" (View of Women, 57 n. 43). Her statement is actually true. For the instances when an`and zêru occur have to do with divorces where no one is technically "at fault." They occur to show that the person not initiating the divorce is not at fault and that the initiator, therefore, cannot claim wrongdoing on the part of the spouse and profit financially thereby. Such a divorce (where the spouse has done nothing wrong) is not an illegal divorce; but it is without sufficient grounds to warrant imposing financial penalties on the other person. In the passage about the slandered bride, as we will see, the husband is not wrong or "at fault" for trying to divorce his wife, but he is wrong for claiming that her misconduct is the basis for his action.
One of the texts that uses zêru and plays an important role in this debate is LH § §142-143 (this section of LH is also discussed later in this article in nn. 83-86). Pressler claims that this text refers to a wife who "hates" (zêru) her husband and breaks off the marriage agreement, when it is actually her husband who is at fault (View of Women, 56-57). But this is not what the text says. It begins with this statement: "If a wife (an inchoately married one) hates (zêru) her husband and says, 'You shall not (fully) marry me,' her situation will be investigated by the local authorities." This statement indicates that when a woman wants to dissolve an inchoate marriage agreement, the law, being the patriarchal product that it is, automatically assumes that her husband is not at fault and that her action finds no basis in his misconduct. Moreover, the local authorities are going to investigate to determine if there is something more to this situation than meets the eye. The rest of the text comes in two parts; each begins with šumma ("if") and so is on an equal level with the other in terms of the passage's structure. The first states what should happen if the husband is really at fault; the second, if the wife is at fault. (There is no explicit consideration of what to do if both have been behaving properly and the inchoately married woman still wants to end the relationship.) Thus, the law in LH § §142-43 does not use zêru of the wife when the husband is at fault. It says nothing more than that the local authorities are going to assume that a wife who wants to break off the agreement that the person who carries out the action may have to forfeit certain legal rights. For instance, in the Laws of Eshnunna ( §30) and the Laws of Hammurabi ( §136), when a man "hates" his city and runs away, the man is leaving or fleeing without justification. He is not punished for committing a crime, but he loses the right to reclaim his wife when he returns, if she has decided to go and marry another man. In the eyes of the law, there was no good reason for the man's action, despite what the man himself may have thought. In the same way, a man who pronounces the formula, "I hate and divorce my wife," is admitting that, at least with respect to the law, his act of divorce is without grounds. He is divorcing his wife simply because he wants to-a perfectly legal act-not because he can find justification in his wife's misconduct. In such instances, ancient Near Eastern law required that the man forfeit his right to his wife's dowry and return it to her. 59 By using the term an`, then, the authors of part A of the passage about the slandered bride are revealing the dubious nature of the husband's endeavor right from the start. One might paraphrase v. 13 in this way: "If a man takes a wife and sleeps with her, but then rejects her without justification . . . ." The authors are slanting the description of the situation in favor of the final verdict, which decides on the falsehood of the husband's accusation. 60 It will eventually be revealed, they seem to say, that the husband's move to divorce is without justification. When the husband makes the accusation, however, he is claiming to have a perfectly good reason. He is certainly not referring to his actions with the term an`. Rather, he alleges that his father-in-law pretended to give him a woman who was a virgin, when actually she was not. Thus, he is claiming that he should be allowed to send her away with justification because of the violation of pre-consummation sex plus deception. Generally in the ancient Near East, a man who succeeds in establishing justification for the divorce of his wife finds a significant financial benefit awaiting him-the keeping of his wife's dowry and often the right to an additional sum of money from her or her family. 61 By seeking a justified divorce, a man is usually out to be rid of his wife and to garner a profit, both in one fell swoop. 62 The same is essentially true of the man in this passage but on somewhat different terms. Typical divorce may not be the husband's intention. In a typical divorce, the other party involved would be the wife. Here the husband is taking action against the father-in-law. A different sort of divorce or, more precisely, annulment may be what he has in mind. In the ancient Near East, when a father failed to make good on an inchoate marriage agreement, by letting another man have his daughter or the like, he was often required to return to the original groom twice the amount that was paid as the bride-price. 63 This is, in essence, the situation in which the husband claims he finds himself. His bride's father has broken the marriage agreement by allowing the young woman to have sex with another man and then deceiving him; therefore, he says, he has justification for initiating a case against his father-in-law, dissolving the marriage, and requesting the appropriate compensation, namely, twice the amount of the bride-price. 64 A number of scholars believe that Deut 22:29 reflects fifty shekels of silver as the amount of a bride-price at that time. 65 If that is true, then the husband is requesting a payment of one hundred shekels from his wife's father. The element of money thus becomes clear in the husband's intentions. 66 
Humiliation
The third element must now be addressed. The husband is punished not only in terms of money and divorce but also by being flogged, the purpose of that punishment being to shame and humiliate the man. Is there any indication in the text that the imposition of shame and humiliation was also part of the husband's intentions when he first brought the case? The primary indication comes with the idea of dissolving the marriage and sending the wife away from "[H]e may have base motives and, not finding the girl to his liking, may want to be rid of her without losing his brideprice or her dowry" ("Virginity," 93). 63 See LU §15, LL §29, LE §25, and LH § §160-61. 64 Several scholars argue that the husband's intention is the recovery of the bride-price, though they do not claim that twice that amount is what the husband is after (Mayes, Deuteronomy, 309; Louis Stulman, "Sex and Familial Crimes in the D Code: A Witness to Mores in Transition," JSOT 53 [1992] : 56; Frymer-Kensky, "Virginity," 93; and McConville, Deuteronomy, 340). 65 For example, Willis notes that one hundred shekels is twice the amount of the original bride-price (Elders of the City, 222-23). He does not, however, think that the husband is trying to recover any of that money when he brings his charges (ibid., 226 n. 94). See also Phillips, "Another Look," 9; Rofé, "Family and Sex Laws," 137; and Otto, Gottes Recht, 252. 66 One might wonder what happens to the dowry if the husband's accusation proves true, and if he is seeking the penalties that part A considers. Because the husband would be seeking an annulment in this case, any property that had exchanged hands as part of the marriage agreement would probably revert to its pre-agreement owner. Getting back twice what he paid as the brideprice, however, would likely mollify the husband for any newly acquired dowry property that he might have to give up. his house. It was not unusual for husbands who sent their wives away in the ancient Near East to shame and humiliate them by means of a number of actions. 67 One of these actions, mentioned in several places, is that of stripping the wife naked before sending her away. 68 Other actions include mutilating the wife's face and shaving her pudenda. 69 If the husband in the passage about the slandered bride had succeeded in his efforts to end the marriage and send his wife away, it is likely that he would have been able to inflict one of these shaming actions upon her. This would have humiliated not only his former wife but also her family, and in particular her father, who had allowed her virginity to be violated while she was under his supervision. 70 He is the one primarily responsible for what has happened, and shaming his daughter in this way is tantamount to shaming him. Thus, the element of humiliation can also be seen in the husband's intentions.
All of this means that the charge of sexual misconduct is not a lone accusation. It is part of an effort by the husband to execute a justified annulment as a result of his father-in-law's breach of contract. This is an action he cannot perform independently. He must bring the case to court-perhaps before a tribunal of elders-in order to justify his action and reap its benefits. The text, though, reveals the fraudulent nature of the man's actions and shows how he is punished. In this way, the authors of part A constructed the situation to satisfy faithfully the demands of the law governing false accusation. The same three penalties-humiliation, money, and divorce-that the lying husband intended to inflict on the other party turn up in the punishments that he suffers as a false accuser. In fact, the punishments are a remarkable mirror image of the man's original intentions. First, instead of seeing his wife and her father publicly humiliated, he undergoes a form of public humiliation himself. Second, the financial penalty enforced against the man is one hundred shekels of silver, the exact amount the man would have received if his charges had been believed. Instead of having one hundred shekels of silver pass from his father-in-law to himself, the man must take one hundred shekels of silver from his own resources and transfer them to his father-in-law. 71 Finally, instead of being rid of this woman forever and forcing her father to care for her, he must bring her back into his household and be permanently responsible for her support. 72 
Different Penalties for the Same Infraction
If the foregoing analysis is an accurate assessment of part A, the question arises of why part B seems to say nothing regarding the penalties that the husband is said to seek in part A. At first glance, part B seems to mention the stoning of the bride at the door of her father's house as the only possible punishment to be inflicted if the husband's charges are true. Yet the husband's plan in part A must have been based on a legally viable alternative for husbands in his situation. This means that the husband had the option of choosing what sorts of penalties he would seek when bringing his case. Support for this idea comes from the judicial systems of the ancient Near East and the types of penalties they allowed for illegal actions. These systems permitted different penalties of varying severity for the same infraction. They did not require that the same penalty be inflicted every time a particular wrong was committed. With any given illegal action, a choice could be made regarding what type of punishment to impose on the perpetrator. Typically, the choice rested with the victim.
Full and Partial Measures in the Ancient Near East
In the ancient Near East, victims and victims' families had recourse either to full measures or to partial measures. 73 Victims could ask that the harshest penalty allowed by law be imposed, or they could accept something less severe. In the case of murder, for instance, the family of the victim possessed the legal right-enforceable by the court-to seek full measures and demand the death of the murderer, even to carry out the execution themselves. It was also the case, though, that "that same right could be commuted into a money payment, i.e. that revenge could be bought off with a ransom." 74 72 Merrill also sees the prohibition against divorce as a form of talionic punishment (Deuteronomy, 303). This is because the husband is out to end the marriage, albeit with the death of the bride in Merrill's view (pp. 303-4). 73 Westbrook (Studies, 39-88) uses the two categories of revenge (physical penalties) and ransom (financial penalties) to describe the options available to victims. These are similar but not identical to the categories of full and partial measures. The latter allow for overlap between what Westbrook calls revenge and ransom. For instance, partial measures often entailed financial punishments, but a physical punishment less harsh than the harshest allowed by law would also fall into the category of partial measures. 74 Ibid., 45. 75 Half of these same provisions, as well as several related texts, also point out that the life of an adulterous wife may be spared. 76 Moreover, the laws are explicit about the fact that the choice to kill or to spare the guilty wife rests with her husband, the victim in the case. If the husband decides to spare his wife, he has the right to inflict partial measures, typically taking the form of a justified divorce. 77 As noted previously, when the wife is guilty of misconduct such as adultery and the husband wishes to divorce her, she must submit to public humiliation, to the loss of her dowry, and often to paying an additional sum of money, perhaps obtained from her family, to her husband. These are the punishments that a husband may choose to impose upon his adulterous wife in lieu of the death penalty. 78 
Full and Partial Measures in the Passage about the Slandered Bride
The categories of full and partial measures can also be applied to the passage about the slandered bride. Part B reveals what full measures would look like were the husband to choose that option. The men of the city were to stone the woman at the door of her father's house. Part A, on the other hand, is about partial measures. There the man is not interested in the death of his bride; he prefers simply to dissolve the marriage and receive a handsome sum from the father. Thus, the law in Deut 22:13-21 assumes that partial measures were permitted, since part A is based on the premise that the husband selects that option. This is true, even though the only clearly stated penalty is that of full measures. A corresponding situation from Mesopotamia helps to clarify this understanding further.
Scholars have searched with little success for a parallel to the passage about the slandered bride in the legal documents from Mesopotamia. 79 Overlooked, though, has been the Old Babylonian document ZA 82 204-5 (FLP 1340), which tends to confirm much of the analysis set forth above. It records litigation that dates to Hammurabi's fifteenth year. 80 The subject matter appears to be an inchoate marriage that has turned sour because of a dispute between the groom and the father of the bride, partly involving the bride's chastity or lack thereof. After a list of twenty-two witnesses, the document states:
These are the witnesses before whom Ah… uni raised the silver lance and said: "I definitely purchased the house; you did not give it to me as a bride-price (terhÚ atum)." Iddin-aba responded: "I will not marry your daughter. Bind her and throw her into the river."
AhÚ uni is the father of the bride. His opening statement indicates that the groom, Iddin-aba, has apparently demanded that the bride-price be returned to him. The bride-price in this case appears to be a house as opposed to actual money. It is not clear if this is all that Iddin-aba is asking for or not. Regardless, the father of the bride refuses to comply with the groom's wishes, claiming that he purchased the house and that the groom did not give it as a bride-price. The groom responds: "I will not marry your daughter. Bind her and throw her into the river."
The groom could certainly not say this unless he is alleging that a very serious wrong has been committed. In all probability, it is adultery while betrothed: his bride has had sex with another man during the period of inchoate marriage. This would mean that the marriage agreement he had with the bride's father has been broken. What the groom appears to want, though, is not to see the woman die, but to exact partial measures-to free himself from having to marry her and to receive compensation from her father. It is likely that he brought a suit against the father in order to achieve these objectives. The above text may contain the father's refusal to comply with the groom's original demand. The end of the text would then show that the groom has changed his mind and now intends to pursue full measures. In so doing, however, he has not dropped his suit against the father and initiated a new one against the daughter; rather, he is still pursuing his original case against the bride's father. 81 What this text demonstrates is important in at least two respects for understanding the passage about the slandered bride.
First, if the groom were to follow through with his demand that the bride suffer death by drowning, that particular punishment would come as a consequence of the legal action he took against the bride's father. The death of the bride would be a punishment against her father, the defendant in the case. It is true that the Laws of Hammurabi contain a provision specifying the death penalty for a woman who commits adultery while betrothed ( § §142-43) and that this punishment is directly against the woman. 82 Yet the provision in LH The issue in LH § §142-43 does not stem from a dispute between the groom and the bride's father. Instead, the question of infidelity "emerges from litigation between the woman and her inchoate husband, in which each of the parties charges the other with misconduct." 83 Moreover, the text seems to say the woman has not been living in her father's house. 142 If a woman hates her (inchoate) husband and says, "You shall not marry me," her case shall be decided in her local court, and if she is chaste and has no sin and her husband is going out and greatly deprecating her, that woman has no fault; she shall take her dowry and go off to her father's house. 143 If she is not chaste and is going out, scattering her house, deprecating her husband, they shall cast that woman into the water. 84 If the woman is justified in her repudiation of her husband, the text states that she may "go off to her father's house." It may be presumed, therefore, that she was not living in her father's house at the time of the dispute. 85 It may also be presumed that, if she is guilty of misconduct, the woman was living elsewhere at the time of her wrongdoing as well. Thus, in this situation, her father is not the one responsible for the bride's misconduct, nor is he the object of legal action taken by the groom. This is why the death of the bride in LH § §142-43 functions as a punishment directly against her, whereas the death of the bride in the situation described by ZA 82 204-5 would have been seen by the legal system of that time as punishing her father. This understanding of the Old Babylonian material may help to explain the relationship between the passage about the slandered bride and the law in responsible. The intricate workings of the legal system, though, were probably lost on the unfortunate brides, whose lives were at risk in either case.
There is a second way in which ZA 82 204-5 sheds light on the passage about the slandered bride. It demonstrates that the groom, in this type of situation, can choose between two options. One is the full-measures option, which includes the death of the bride. The groom reveals the other option by what he chooses first. He initiates the case, it would seem, by asking for partial measures-dissolution of the inchoate marriage and compensation. When the father balks, he switches, perhaps to motivate the father to accept his earlier demands. The right to choose which penalty to pursue rests with the groom, the plaintiff. So too, in the passage about the slandered bride, the intention of the husband controls the choice of penalty.
If the groom in the passage about the slandered bride chooses to seek the full measures of part B, those measures still contain the three key elements of humiliation, money, and dissolution of the marriage-the same three that define the penalties the husband seeks in part A. First, the defendant in the case-the father of the bride-would be terribly shamed and humiliated were he to have his daughter stoned in front of his house. Again, strictly in terms of the dispute between the husband and the bride's father, this is not a death penalty. It is, rather, a punishment of humiliation. Second, it goes without saying that the death of the woman would dissolve the marriage and the husband would forever be free of having to support her. Finally, the husband would be entitled to some sort of financial compensation. He might keep the dowry, which had come directly from his father-in-law's assets, or he might receive back twice the bride-price as described previously. Moreover, his father-in-law would be deprived of a financial asset in the daughter. 89 How, then, would the principle contained in the law of false accusation apply to a situation in which a husband, when he first brings his case, declares that he is seeking the full measures of part B? The text does not make clear exactly what punishments such a husband would receive, if the court were to deem him a false accuser. It would stand to reason, however, that he would receive penalties corresponding to the objectives that he was trying to accom-plish by pursuing full measures. Since the shame and humiliation of the bride's father would be greater with the enforcement of full measures, perhaps the husband would suffer a form of public humiliation harsher than that in part A. Perhaps he would pay a stiffer fine, since the bride's father, with the loss of his daughter, would suffer a greater financial blow than if the husband had pursued only partial measures. The husband would also, presumably, be responsible for the perpetual support of the woman, as he would be in the case of partial measures as well. But he would still not be subject to the death penalty, since the defendant in the case-the father-in-law-was never in jeopardy of that. Whether the husband were to seek full or partial measures, and whether the charges were sustained or proven false, the penalties would still involve humiliation, money, and dissolution-or solidification, in the case of false accusation-of the marriage.
The Most Severe Penalty in Part B
That part B of the passage about the slandered bride speaks only of full measures should not be terribly surprising. When one compares part B with similar provisions in ancient Near Eastern legal material, it becomes clear that part B fits the standard manner in which the most basic aspect of a law was formulated. Ancient Near Eastern law could not easily express general legal principles. 90 In order to do so, it would usually take a given legal problem, describe the typical violation in casuistic style, and then prescribe the one penalty that was the most severe allowed by law. This would function as the general rule for that legal problem. It might then describe other situations that were variations on the theme contained in the general rule. Several examples could be cited, including one from the Middle Assyrian Laws. 91 Middle Assyrian Laws A §13 describes the typical adulterous situation and stipulates death for both the woman and her lover. The provisions in MAL A §12 and § §14-16 add other details to this general principle. Most of the details have to do with where the illicit tryst took place, whether the woman gave her consent, and what penalties her husband could choose. In §15, for instance, the husband is allowed to inflict penalties other than the death penalty on his wife. The main point of §15 is that the wife's lover can be punished no more severely than the husband decides to punish his wife. One would not know about these lesser penalties, however, simply from reading §13. The provision in §13 omits such details, since its purpose is to describe the most basic aspect of the law and the general principle involved. This is also the purpose of part B in the passage about the slandered bride; thus, it omits mention of other penalties as well. It is part A that contains altered circumstances-namely, the husband's specific intentions-that affect the application of the law and entail other potential penalties.
It should be emphasized that casuistic laws attempting to make statements of general principles usually address the violation of the pertinent legal rule. Thus, in the passage about the slandered bride, the statement of the general principle occurs in the section that assumes the truth of the husband's charges and the existence of pre-consummation sex plus deception. That section then prescribes the type of punishment that is the most severe penalty allowed by law for that violation. One should, therefore, expect part B to contain the penalty that it does. This does not mean that full measures would necessarily take place. Part A makes that point clear.
One final comment relates to the nature of Deuteronomy's laws in general. There is no question that the legal material in Deuteronomy is highly colored by ideology or, at least, theology. The religious reformers who were most likely responsible for the laws of Deuteronomy had an agenda they were intent on pursuing, particularly in terms of cultic centralization. But there were other matters that were surely important to them as well. The overall sense one gets from the passage about the slandered bride is that these reformers, at least in theory, would prefer that the more extreme penalty-that of part B-be the typical punishment for the kind of misconduct described in the passage. By the way they construct part A, they acknowledge that the option of choosing partial measures is available in this situation. Nevertheless, they seem to believe that their society would achieve a greater degree of religious purity and divine approval if harsher measures were to prevail more often than not.
IV. Conclusion
In light of the preceding discussion, the full relationship of the passage about the slandered bride to the law of false accusation becomes apparent. If the husband brings false charges, he will be punished according to his intentions. If he wants simply to annul the marriage, to get back twice what he paid in the bride-price, and to inflict a comparatively minor form of humiliation, then he is after partial measures. As a false accuser, he will receive the three penalties described in part A, which correspond to his three intentions. If, on the other hand, he is pursuing the full measures of part B, he is out to inflict more severe punishments on the bride's father. The most striking of these is the
